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An Endurance Contest 


n February of 1882, when our found- 
5 was eighty-five years old, Messrs R. 
nazawa, C. Tsuji, G. Nakata, I. Masui, 
Yamamoto, Miss Matsu and our found- 
s herself were summoned to the Nara 
ice Station. 

e can find the above passage in the 
sosama Gyoden (the Life of Our 
ndress), but the date is not clear and 
no other book we can find such a 
ement. The above must be well 
unded. Anyway I only want to make 
foundation clear to you. 
ur foundress was fined two yen and 

sen and the others one yen and 
nty-five sen each. The police author- 
said that however hard they might try 
ppress our believers it was in vain, 
they would permit the followers to 
eve in Tenrikyo as much as they 
d on condition that police themselves 
their part would try their best to 
press the believers and engage in an 
urance contest. 
he above must be conveying the feel- 
of both our believers and the offi- 
s, In an endurance contest those who 
more persistent can survive. In after 
rs our foundress taught us that ours 
he teaching of “getting to the top 
climbing on all fours”. And the 
iples left us examples of it. Indeed 
ut the tenth year of Meiji (1877) we 
e oppressed by the authorities. Tam- 
hi villagers said, “If our relatives 
t Tenrikyo we must treat them and 
n it rains, we must lend them um- 
llas. Why, even our children waste 
ey, when a row of stalls are arranged 
flag days along the street. So the 
ials must suppress them or they must 
for our loss.” Indeed we were op- 
ssed very much as can be noted from 
following passage as ‘stones were 
wn at those who came worshipping 
night or they were tumbled into a 
r by coming into collision with them 
the policemen came patrolling so 
n that we can hardly believe it. 
olicemen came round three times in 
daytime and three more times at 
ht. They said that we mustn’t let 
ple stay with us even though they 
e our relatives. When they found our 
tives at their night patrol they ad- 
ished them. And if they could find 
believers worshipping at the temple, 
y arrested them. Therefore we put 
a placard at evey entrance, saying, 
o admission”. Yet the believers came 
visit us and some of them tore the 
card to pieces. Not a day passed 
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without the visit of believers nor the 
coming round of policemen. 

Shinnosuke could never take off his 
clothes and lie in bed for three years. 
He reclined on the sofa and slept. He 
was busy day and night, showing the 
policemen round every nook and corner 
of our house. At times the drawers of 
the desk, the chest of drawers, and even 
the cupboards were exmined. Rarely they 
came alone. 

Those who lived in the Nakayama 
family were only four in all our found- 
ress, Shinnosuke, Tamae, and Hisa. 

The above is the passage from the life 
of our foundress by my father. Through 
such hardships as mentioned above pre- 
decessors pushed and thus constructed 
the foundation of the present prosperity. 

It seems that oppressions were at their 
climax toward the fifteenth year of Meiji 
(1882). 


Lodgers’ Report 


DAILY SERVICE 


From the Ist until the 15th of September 
in the 15th year of Meiji (1882) the daily 
service was held by our foundress’ order. 
She was seated on the platform. The old 
Mr. Hanzaburo fell on a koto (the Japanese 
harp). (Shinosuke’s Diary) 

About the fifteenth year of Meiji we 
were oppressed so much that the police- 
men tried to keep our believers away 
from our foundress by placing watchmen 
both in front and at the back of her 
house. 

Just as the police authorities had said, 
“We shall engage in an endurance 
contest,’ both the policeman and the 
believers tried their best to realize their 
objects. The former tried to keep the 
believers away from our foundress and 
the latter attempted to come and worship 
the Nectar’s Vessel at night just as if so 


many mice had been trying to get at 
food. In those days, when the policemen 
came round for night patrol, landlords of 
the inns first, opening the back door, let 
the believers slip out and then opened 
the front door to lead the policemen in. 

Wonderful enough, however, the 
oppression slackened a little from the 
first to the fifteenth of September. 
Although the believers were in great 
fear, they performed the daily dancing 
service. To those who could participate 
in the service, it seemed rather miracu- 
lous that they could perform the service 
early every morning without being scolded 
by the police authorities. 

Our foundress daily appeared on the 
platform and was glad to see her disciples 
making wonderful progress in the waving 
of their hands. Their fear gradually 
disappeared and some of them imagined 
that the propagation of Tenrikyo might 
instantly be allowed by the authorities. 

The following events, however, cast a 
shadow of uneasiness on them. On the 
fourteenth, Mr. Yamamoto got up rather 
early and made a mistake in selecting 
the kind of rice and boiled it. Accordingly 
we had to do without the rice-cake on 
the festival day of our village tutelary 
shrine. And on the following day Mr. 
Hanzaburo with the mask on his face 
fell on the Japanese harp. 

We all murmured, “This must be an 
ill omen.” The day, however, passed 
without any mishap. All the policemen 
went up to the village shrine and did 
not call at our foundress’ home on their 
way home. 

On the sixteenth, policemen came from 
the Nara Police Station. Mr. S. Adachi 
accompanied them. They ordered Messrs 
Umetani and Masui to carry the lanterns 
in front of the altar and the picture frames 
in the hall. (Shinosuke’s Diary) 

(To be continued) 
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Members of |. O. C. at the Main Sanctuary: The members of the International Olympic 


Committee visited Jiba on May 2oth. Shinbashira (Patriarch of Tenrikyo) led their way. 


ASSERTION OF A 
TENRIKYOIST 


ao lens 
Straelen's 


le On Mi. Van 


Has Tenrikyo transformed 
from its original teaching? 


not been 


not been 


this 


of any religion 


Even if doctrines were studied 


of doctrines, but in its 

Studies of doctrines or theology should 
be pursued afterwards. We must not 
forget that man is never saved by theology 
but theology should be formulated in the 
process of realizing salvation. As Hegel 
savs, * Fowls of Minerva fly out in the 
evening”. Theclogy is to be made up in 
the process of religious behavior, so it is 
inevitable that studies of doctrine have 
been delayed in Tenrikyo, but they will 
be completed hereafter. 

The above statements are comments 
upon Straelen’s study of Tenrikyo. Next 
we wish to state our opinion from the 
inside of Tenrikyo, focussing upon the 
following four points, and commenting 
upon Straelen’s remarks. By the way if 
we take up his own phrases through this 
article we can point out many places in 
error. But I want to do so in another 
occasion and here I shall comment on the 
important problems. 


Whether Tenrikyo is 
monotheistic or polytheistic. 


Straelen says that present day Tenrikyo 
is monotheistic, but originally was poly- 
theistic. He puts emphasis upon the fact 
that the Foundress’ idea of God was 
polytheistic at least in the beginning of 
Tenrikyo, and that Tenrikyo made a 
polytheistic start. But at the same time 
he says that present day Tenrikyo is no 
doubt monotheistic. This is a very im- 
portant problem. Though Straelen thinks 
that Tenrikyo which was originally 
polytheistic has become monotheistic in 
recent years, it is more important now 
to grasp the idea of God than to draw 
conclusions carelessly. we should examine 
the way of thinking itself by which all 
religions are divided into polytheism and 
monotheism, that is to say, when we say 
a religion is polytheistic not monotheistic, 
we should consider what polytheism and 
monotheism mean. 

In relation to this problem, there are 
many premises which we are not going 
to discuss in detail, but to leave until 
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afterwards. We should be careful of 
misconception. Even if we take this 
polytheism and monotheism in their 
general meaning and do not seek for the 
meaning logically, are Straelen’s remarks 
on Tenrikyo right? Against these 
superficial conclusions, we reason as 
follows. His conclusion seems to be that 
Tenrikyo was originally polytheistic, but 
afterwards has become monotheistic. Of 
course, we recognize that we find 
polytheistic expressions in old books 
written by Tenrikyo believers. Tenrikyo 
may be considered polytheistic because 
we find the worship of many gods in old 
books written by Tenrikyo believers and 
the expression of Yao-Yorozu-no-Kami 
or eight million Gods in Heaven and Earth), 
which are collectively called Tenri-O- 
Kami (or God of Divine Wisdom), in 
Meiji-Kyoten (or Tenrikyo Canon made 
in Meiji-era). But we cannot say that 
the original teaching of Tenrikyo was 
polytheistic. As we have already stated, 
Tenrikyo got its religious independence 
by putting itself in Shintoism which is 
polytheism in itself. And as an inevitable 
result, the polytheistic idea of god was 
adapted to Tenrikyo and such expressions 
to indicate God were naturally used in 
the old books. We cannot say that 
Tenrikyo was originally polytheistic only 
because old books by Tenrikyo believers 
are polytheistic. We should take up the 
texts of the original teaching as the 
standard of right critique. What we 
should refer to among such texts, is the 
“Ofudesaki”, or the “Mikagura-uta” 
written by the Foundress herself and 
the * Osashizu-hon”’ which is a record of 
“ Osashizu " oral teaching by the Found- 
ress. We can say that there exists no 
color of polytheism in these texts. But 
we find ten names of God in these books, 
which we do not understand to be poly- 
theistic. Generally speaking of polytheism, 


America, and 


in Hawaii 


two or more gods are called by th 
names, respected, and worshipped, and 
a religion has two gods, the two gods a 
celebrated and are separately worshipp 
If three gods, so are they. In Tenrik 
however, such a tendency could never 
found. Though the names of Gods 4 
referred to in the ‘Ofudesaki’, they ;| 
‘Kami’ (God), ‘Tsuki-Hi* (Moon aff 
Sun) ‘Oya’ (Parent), ‘ Moto-no-Kan} 
(Original God) and ‘ Jitsu-no-Kami * (Re 
God). Of these names of gods, ‘ Tsw 


| 
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No. 6 to No. 14 in ‘ Ofudesaki’ is apt to 
taken for two Gods. But this ‘ Tsuki-# 
is not worshipped in two shrines. ‘ Ts! 
Hi’ is nothing but another name of | 
which is also expressed in the other nar} 
‘Oya’ (Parent). In the ‘ Mikagura-u || 
we find only the name of God, but do nf 
find names of Gods. The same occurs | 

‘Osashizu’. In this way we cannot get a 
polytheistic impression of the context | 

the original texts. Generally speakin pI 
polytheism has individual dieties whid! 
have their own characters. Next we mu 
say that in the actual rituals in Tenriky 
what seems to be polytheistic is 
Suggested by the Foundress or @ 
‘Honseki* (successor to the Heaven 
Revelation). If Tenrikyo were polytheisti 
and the names of ten gods meant tef 
dieties, there should be ten shrines 
worship should be made ten times in ey 
places. If Tenrikyo had two Gods, tw 
kinds of worship should be made. B 
in fact, we do not have any ten shrine 
or any way of worship for such shrine# 
We must say, therefore, that ten Go 

names do not mean ten separate dietit 
Why were they regarded as polytheisti 
dieties in the old writings? It is onk 
because Tenrikyo put itself in Shinto sm 
It would be known by the fact t 
Meijikyoten was written by Shinte 
Thus Tenrikyo was taken for a g 
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a the idea of polytheistic Gods, which 
as the inevitable process through which 
enrikyo got religious independence. 
iow, Straelen remarks that present day 
enrikyo is monotheistic, but we do not 
lways put emphasis on that fact that 
enrikyo is monotheism. The God of 
enrikyo is God the Parent. We do not 
ttach so much importance to the oneness 
fF God. We believe in God the Parent 
s the Parent whose action is “ Tsuki-Hi” 
hich is oneness in duality, not mere 
neness. Straelen’s statement that Ten- 
kyo was originally polytheistic and has 
een monotheistic in recent years is wrong 
lsoon this point. If any one asks whether 


Tenrikyo is polytheistic or monotheistic 
we cannot but answer that Tenrikyo is 
monotheistic, but that is not all. The 
vay of thinking which distinguishes all 
religions with only two concepts of 
polytheismn nd monotheism is itself open 
to criticism as I had already stated,---this 
is only one way of thinking. We should 
have another way of thinking. We must 
insist upon the fact that our God is God 
the Parent on the idea of God different 
from the above two concepts. And this 
original idea of God has never been 
changed, but made clear in the original 
character of the original teaching. 
‘To be continued 


THE MIKAGURA-UTA 


“ Mikagura-Uta Kogi” 
written by Prof. T. Fukaya, translated by H. Mimoto. 


THE FIFTH SECTION 


‘amato wa honen ya must have meant, 
All Yamato will be prosperous!” to ex- 
ress the idea that “the entire land of 
‘amato”, not just “our village” will be 
rosperous. 
cokonotsu Koko Made Tsuite Koi (Ninth- 
‘-Follow us up to here. 

Koko made: Were is not a geographical 
xcation, but a stage in religious faith. 

Tsuite Koi: Follow the Will of God. 
.pply yourself diligently and follow the 
irection of God so that you get to the 
tage where you are able to receive the 
ivine blessings of an abundant harvest. 
od wishes to have man lead a life of 
okigurashi, rich both in material and in 
piritual blessings. To follow obediently 
od’s directions in walking toward such 

state is the upright attitude expected 
1 religious life. 

‘odo Torime Wa Sadamarita (Tenthly- 
ne amount of the harvest has been deter- 
1ined. ) 

The amount of the harvest has been 
etermined. There will no longer he 
ears of poor harvest; God’s assurance 
as been granted. In the Ofudesaki, it 
ays, 

a We wish to help the world to receive 
ivine protection so that they may always 
njoy an abundant harvest”. 

- would seem that in a life of yokigu- 
ashi, an abundant harvest is always 
ranted. 

In the First Stanza, the Foundress 
sught the peasants of Yamato the mean- 
w of Yokigurashi and the way to enter 
s life. I am at all times tremendously 
npressed by the simplicity with which 
ur Foundress expounded her teachings. 
Of course, the ideas expressed here do 
ot apply only to the peasants ; they are 
undamental religious principles appli- 
able to every individual. 

Directly, the Foundress used the bles- 


sing of the compost as the basis on which 
to build steps toward a religious life. 
Indirectly, she symbolized the idea of 
blessings in terms of the concrete act of 
blessing the compost. I think we can 
interpret the passages to mean that on 
receiving blessings, we should rejoice, that 
we should extend its benefits to others, and 
that in this way we will be able to parti- 
cipate in wonderous miracles of salvation. 
A world of yokigurashi is then mani- 
fested. 


Presently, the people who received the 
blessing of the compost are deceased. 

But, I feel, it is important that we take 
as model the devoted attitude of our fore- 
runners and leaders who received the 
blessing of the compost and devoted them- 
selves earnestly to the propagation of our 
religion. 

It is meaningless to say as some people 
do that the Koe no sazuke is no longer 
significant. The basis of faith which our 
Foundress taught through the illustrative 
medium of various events and circum- 
stances of her days remains unchanged. 
The parental love of our Foundress who 
taught us of Yokigurashi and the way 
to its life on the basis of compost bless- 
ing lives now and will remain with us 
forever. 

I would like to make testimony from 
my own humble experience. On the occa- 
sion of New Year’s I often find I do not 
have any remarkable cause to celebrate 
as indication of special favors from God. 
I devote myself, however, with the feel- 
ing of applying winter fertilizer to my 
fields. I find that by late summer and 
autumn, my efforts are rewarded with an 
abundant harvest. 

On reciting the First Stanza, I con- 
stantly ask myself: “Am I not striving 
to reap an abundant harvest without ex- 
pected? Am I living joyfully in yoki- 
gurashi so as to be able to receive at all 
times God’s unchanging wealth of divine 
protection 7 

‘To be continued) 


Hinokishin Day of Tenrikyo . 
May 18th is called the “ Hinokishin Day” in Tenrikyo. 
On this day all Tenrikyo followers all over Japan devote their labour for the church and 


public institutions etc. 


Puppet Show, 

A Crystalization of “ Man’s 
Song of the Heart ” 
Continuously Played During 
the Past Two Hundred Years 


The drama “ Twenty-Four Filial Sons 
in Ancient Japan” may be cited as an 
example. The drama, written by Hanji 
Chikamatsu in 1766 for the overt purpose 
of restoring the popularity of the Bun- 
raku, as it was evidently being affected 
by the Kabuki, is full of stagecraft and 
should easily be ranked among the most 
interesting of all Bunraku plays with an 
intricate plot and a variety of actions. 
The leading characters in the drama 
include a masked mystery man, while 
the story is literally packed with an 
intrigue plotted by a group of conspira- 
tors, with sumptuous love scenes and 
with eye-dazzling chivalries of the 
Samurai. A succession of breathtaking 
actions gradually leads to a _ climax, 
where the irresistible force of the drama 
is undeniable. 

The story unfolds 
strife developing between two feudal 
lords, the Takedas and the Uesugis. 
Uesugi’s daughter, Princess Yaegaki and 
Takeda’s son, Katsuyori, are in love with 
each other. Their love, however, is 
prevented from attaining a fruitful culmi- 
nation due to the political strife raging 
between the two rival families. The 
situation is taken advantage of by 
opposing clans. The concerted activity 
by faithful retainers of both the families, 
acting in defence of each of the young 
lovers, in the end succeeds in bringing 
the families together in reconciliation. 

In the Bunraku puppet show Princess 
Yaegaki is invariably presented in a 
scarlet costume, and from this she is 
often nicknamed ‘“ Akahime” or Red 
Princess. Here, it should be understood 
that a red-colored dress in Bunraku 
denotes the status of a princess together 
with its privileges and restraints. Thus, 
a princess is always presented in a red 
costume not only in this drama but other 
Bunraku ‘plays, likewise. Contrasting to 
this, a- black costume is worn by a widow. 

Here, méntion will be made of a. few. 
interesting features in regard to the 
Bunraku treatment of love affairs. While 
in actual life love will be seldom proposed 
from the mouth of a female, the Joruri 
people are in a better lot —at least, so 
far as this aspect of their life is con- 
cerned, for there, not seldom will a 
female approach a male with her confes- 
sion of love. Interesting to note, in this 
connection, is the custom followed in the 
Joruri plays that, a male, taking the 
initiative in a love affair, is invariably 
jolted by his opposite partner. This is 
probably because the Jovuvi writer is 
sympathetic with the fair sex, who, 
weaker than the male in all phases of 
life, is represented by him as provided 


itself around the 
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with a sole outlet of her accumulated 
feelings—in the sacred sphere of 
amorous emotion. 

Indicating the inevitable difficulty in 
comprehending all of these promised 
stipulations accompanying the Bunraku 
plays, the average age level of spectators 
as recorded by 1941 stood at fifty years. 
The younger generation obviously catered 
to cinema houses and theatres where no 
such special ability of comprehension 
would be required. The tendency, then, 
was sO pronounced that it was even 
seriously feared, that the Bunraku was 
destined to die away. To make the 
situation worse for the Bunraku, the 
drama for it mostly was the 
work written in the feudal days 
and was not suitable for the 
taste of the members of the 
younger generation imbued with 
the modern democratic idea. 

With a view to coping with 
the situation, the Bunrcku theatre 
in 1951 boldly undertook to stage 
several new plays, with a more 
direct appeal to the contempo- 
rary mind, which included an 
adaptation of Shakespeare’s 
“Hamlet,” and of thenoted opera 
“Madame Butterfly,” the ‘‘Biogra- 
phy of the Tenrikyo’s Founder ” 
and a religious piece “ The Story 
of Nishijin.” The atternpt proved 
a great success, and many youn- 
ger people at once evinced a 
great interest in the “ Bunraku.” 
One significant result from this 
was the fact that the spectator’s 
average age level was lowered 
to thirty years. 

The great success achieved by 
a biography of the founder of 
the Tenrikyo, a popular religious 
sect, was highly significant. In 
movie and drama a religious 
founder had usually been repre- 
sented by a player with a cor- 
poreal reality, and the result was 
that the required atmosphere of 
sublimity and mystery was lost. 

In the case of the Bunraku 
performance of the same stuff, 
the tradition-fed force of art _. 
mainly accounted for the spec-_, 
tacular success it achieved. Due 
credit, too, should go to the 
spiritual appeal it carried, for, 
evidently it contained much to 
head the spiritual wound being 
retained in the hearts of many 
people. 

The “ Biography of the Tenri- 
kyo’s Founder” depicts a scene 
of Miki Nakayama, the founder, 
working a miracle. 

On a certain day a shabbily- 
clad man calls on Miki, asking 
for help. Describing himself as 
a fisherman from a far-off land, 
the man complains of a leg 
ailment and destitute living. 
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Sympathetic to him, Miki relates how 
in the midst of poverty thirty years ago 
she preached God’s blessings and how) 
in those years, her sons and daughters 
suffered. Moved by her story, the mam 
prepares to leave after being given trave 
fares from a certain devotee. In the 
meanwhile, Miki was aware that he is 
a spy sent by police, when he learns} 
that Miki is not a human but a God, hes 
despises himself for his vile act andj 
repents, and his repentance is acceptedf} 
by Miki. At this instant, the man finds} 
himself completely cured of his leg# 
ailment, and, moved with joy, he dances. 


(To be continued) 


May 5th is the Boys’ Festival day in Japan. 

Parents decorate the room with many dolls of — ia 
Musha (warriors) and their weapons, put up carp 
streamers over the roof, and hold a celebration to _ 
pray for the healthy growth of their boys. 
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